130 INNOVATIONS AND FOREIGN INFLUENCES
evoke that glorious figure from its past.1 The final vision of
Amos (ix. 11) contains the words : " In that day will I raise up
the tabernacle of David which is fallen, and close up the breaches
thereof; and I will raise up his ruins, and build it as in the days
of old." And Hosea (iii. 5) runs, " Afterwards shall the children
of Israel return, and seek once more the Lord their God, and David
their king" And both Jeremiah and Ezekiel agree in repre-
senting a long line of regenerated princes of the house of David
ruling over Israel.2
The prophets then saw that future with which each of them
was occupied, in terms of the restoration of the reign of Jahweh
on earth, the restoration of the chosen people, and the restoration of
the house of David. The Messianic expectation did not as yet
enter into their scheme, for although they might speak now and
then of the Messiah, this Messiah was not a single, unique
individual, but a kind of collective personality composed of the
endless line of Davidic kings who were to be the future rulers
of Israel. As such he would be the perfect servant of Jahweh :
" The spirit of Jahweh shall rest upon him, and his delight shall
be in the fear of the Lord " (Isa. xi. 2-3). He was invested
with every regal attribute of wisdom and magnificence; he
would be the father of his people, striking terror into the hearts
of their foes.3 But there was as yet no suggestion of the
apocalyptic figure of the heavenly hero with whom we are
familiar from later writings. He only held a secondary place
in the scheme of the New Covenant. Even after the return
from Exile the Jews centred all their hopes on the full realiza-
tion, on this earth, of the promises made by Jahweh to their
ancestors. This may, if desired, be regarded as the Messianic
Kingdom; but only as set up by Jahweh, and not, as yet, by
the Messiah.4
1	CCLIX, 230 ff.    The Jews have always shown a marked inclination
to see all their national leaders as sons of David.    When they were later
under Roman rule, after the destruction of Jerusalem, they attributed
this descent to their patriarch (cf. XLVII, i, 395 and n. 8-9) and even to
the exilarch who lived in Babylonia (XLVII, i, 400, n. 3).    The Jews came
to use David almost as the Romans used Ccesar, simply as a title of
honour.
2	Jer. xvii.  25 ;   xxti. 4 ;   xxxiii.  17-26 ;   Ezek.  xliii. 7 ;   xlv. 8 ;
xlvi. 16-18, etc.
3	Passages are collected in CCLXXXII, 198-201.    It is necessary to
guard against the false interpretations which Christian theology has
given to many of them, by transferring them to an order of ideas alien
to them, that is to say by adapting them forcibly to its own conceptions.
4	Max Dienemann, Judentum und Christentum (2nd edit.), pp. 58-63 ;
CCXCH, 19j5f.    Note that neither the Second Isaiah (Ivi.-lxvii.) nor
Malachi speaks of the Messiah.    And according to Matt. iv. 5-6 Elijah's
return will herald, not the advent of the Messiah, but the day of Jahweh.

